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XXIII. Of the SrJjtacs or Jaixs. By Major James Delauaixe, Be?igal 
Army. Communicated by Major-General Sir John Malcolm, G.C.B., §c. 

Read February 18, 1826. 

From what I can collect regarding the Srdtcacs, or laity of the Jains, 
they appear to be the. only considerable remnant in India of the earlier 
Jains, or Arhatas. They follow principally the trade of Banyas, dealing in 
grain ; and as Srctwac Banyas, necessarily adhere to the Jain laws: but as their 
particular, calling seems to have required rules for their guidance, much of 
the twelve : vratas * refers to their commercial transactions, as connected 
with moral duties. I do not think, these vratas formed a part of the older 
Jain institutes at all j nor could such a code be brought to apply to any 
except the subordinate tribes, it being quite unsuitable to any purpose of 
government! 

The Srdwac Yatis.ha.ve fashioned much of history and tradition to 
suit their particular purpose, rendering it doubtful what is their invention 
and what original. They admit that they have no longer the distinctions of 
caste, at least of the higher orders (this was most likely lost by them on 
their separation from the older stock); and that the extinction of the 
Brahman and Cshatriya classes was predicted by Bhadra-Bahu Muni, in 
his interpretation of the fourteen dreams of Chandragupta, whom they 
make out in the Buddha-vildsa, a Digambar work, to have been the monarcli 
of Ougein (Ujjayani). The dream of the lotos also, which predicted that 
Brahmans and Cshatriyas will no longer choose the Jain faith, strengthens 
the common belief, that the Jains' had never a distinct institution of four 
great castes, but formed them of proselytes from those already established. 
The Yatis of their own sects are their officiating priests. The Srdrvacs do 



* Major D. writes the word Brits. I have corrected the orthography here, as throughout 
the present communication, to adapt it to the system followed in the orthography of Indian 
words in the Asiatic Researches, and in the Transactions of this Society. The term is Vrata, 
a vow. It is an obligation superadded to a religious or moral one. See further on. — H. T. C. 

f That the Srawacs, or the more early Jains, had princes and sway, there is abundant proof 1 
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not scruple, however, to employ the services of the regular BraJanans as 
calculators of nativities and at marriages, &c. in the absence of fit persons 
of their own class. 

The Srdwacs seem to have thriven, and survived, in useful occupation, 
the wreck of their ancient faith. Some, probably all the Jain tem- 
ples in Mandu and the neighbourhood, were built at the expense, of the 
Srdwacs. Several bear inscriptions two or three hundred years old, in 
which the founders of the temples always detail their pedigree, and cele- 
brate how scrupulously they observed the twelve vratas. I have seen no 
inscriptions upon the pedestals of either sitting or standing figures older 
than the twelfth century of the Samvat. 

Besides the Jain distinction of Digambar and Swetdmbar, the Srdwacs 
more or less differ, as Oswdls, Vaisyapariwdrs, Homars, Khaderwars,* &c, 
and through connecting sects coalesce with the orthodox Hindus.t The 
inscription at BelakvlX (As. Ees. Vol. ix,.p. 270), shews how slight a 
difference existed .in reality between them in the fourteenth century of 
our era. 

Some, I understand, as the Oswdls, eat at night, contrary to the Jain 
usage ; and so much do the Srdwacs differ among themselves, that several 
sects will not intermarry. 

The following, detailed in the Buddha-vildsa, appertain to the Bam/a 
class. 

Of tlie Draver Sect. 

Cunda Cund 'Acharya || lived in Samvat 536. His principal disciple, 
Bajba bande, separated from him, asserting the entire consistency of agri- 
culture trade, particular kinds of bathing, with the Jain faith. 

Of the Japalya Sect. 
In Samvat 700, Culis Muni wrote a new sdstra. He confirmed all 



* Probably the same with the Chandewals. As. Res. be, 291. — H. T. C. 
f Noticed, too, in Sir John Malcolm's report. 
| Belligola, according to Major Mackenzie. 

U He seems to be a noted person in the Srawac annals. His name appears again in other 
traditions as living in Samvat 749 : one, or perhaps both, -wrong. — J. D. 
He is named in the list of Gurus of Belligola. As. Res. ix, 265. — H. T. C. 
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that had been said of Digambar and S-£etdmbar ; and. particularly asserted 
the right of women to final and lasting beatitude as well as men, and that 
they might attain perfect knowledge, and go to heaven, with their clothes 
and ornaments. 

Of the Kashta Sankis. 

They made wooden images in Samvat 798, and were instituted by Cumdr 
Sen. He used the cow-tail fan, and red-coloured clothes. 

Of the Nichik Sankis. 

A sect at Mathura, founded in Samvat 996 by Rama Sen Achdrya, who in- 
troduced new Tirfliancaras, and even required worship to himself. His 
partisans are called Mathura Srdzcacs, and none but these speak in praise 
of Rama Sen. 

Of the T'eri Panf his. 

In Samvat 1627, thirteen banyas rose in opposition to their Yatis, aided 
by Amara Chand, Dewdn of the Jayapur Rdjd, at Sangdner. They were 
induced to this by the desire of wealth. They entirely excluded gurus and 
brdhmans, left off the offering of flowers or lamps to the gods, with the 
bathing of the panch amrit, and adored only their Tirfliancaras. This im- 
plies a gradual separation from Hinduism, rather than progressive union, 
as is generally supposed. 

The Tarana-pant'his. 

Samvat 16S7, Tar am Pandit founded this sect in Mdlxva. He was ac- 
quainted with the art of Indrajdla (juggling), by which he sent up papers 
to the sky. He then collected the multitude, and a book appeared to de- 
scend to him from heaven in their presence. He then read and explained 
it to them, teaching that they should worship no images at all. This pandit 
seems to have derived his notions from the Muhammedans. 

Thouarh I consider the Disambar sect as far anterior to the Srdrvac 
traders, still as connected with the Sxetdmbars in forming a part of the 
Srdxcac body, they may as well find mention here.* 



* The Swetambar Jains appear now to be the prevalent sect ; and although both the sitting 
and standing figures were represented by them, the former seems now to have obtained general 
usage. 

Vol. I. 3 1 
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The Digambars differ in minute points of doctrine ; and the Swetdmbars, 
who appear by far the most numerous, are distinguished by a girdle round 
the "waist, frequently made of silver chains. Each, as usual, claims priority, 
though there is little doubt of the superior antiquity of the Digambars. 
They are mentioned in the Hindu writings by name, as opposing the 
opinions of Gautama regarding the soul ; and Mr. Ward quotes further 
from the Padma Purdn, that these opinions were promulgated by an ascetic 
of that name. One of the six atheistical svstems bears the same denomina- 
tion. 

They appear more particularly devoted to Rishabh, the first Jina, and to 
have been the naked wood-hermits of former days. Kirti,Nandi, Blwjen, and 
CJiandra, are the usual titles of Digambar Yatis. 

Of a reform in the habits of the Digambars, the Buddha-vildsa relates as 
follows. Chandra-reeha, daughter of the King of Ujjayani, was requested by 
Loca-pala JRdjd of Sorat (Surdshtra), to whom she had been betrothed, to get 
some quaere solved. Her guru was in consequence sent for from Kanoj ; and 
on his approach the Rdjd went out to meet him ; but as he was naked further 
interview was delayed. At the intreaty of Chaxdra-rekha, however, who 
sent out clothes to him, he put on white cloth and entered the city, and was 
much respected. This circumstance is stated as the origin of the Swetdm- 
bars, who attained the number of eighty-four gachlias, or subordinate 
tribes. 

The possession of fourteen articles is lawful to the Sxvetdmbars : three 
waist-cloths, three wooden dishes, one string for them, one staff, one brush 
or broom (for sweeping the ground), one cloth for the mouth, two mantles, 
one half blanket. 

The following tradition, also from the Buddha-vildsa, relates to a famine, 
and the consequent establishment of the sect of Ardhabhals : it is founded, 
probably, on some real event. 

The Srdxzac residents of the towns seem to have been living at their 
ease, while the unfortunate inhabitants of the woods suffered every indig- 
nity, and many even death. The tradition may afford a notion of the 
misery of these forest ascetics, who lived by charity, when numerous, and 
in seasons of scarcity. 

One day Bhadra-bahu went into the city of Ujjdyan to beg. While 
passing along, a boy of two months old cried out to him, "go away! 
go away !" The astonished Yati asked why ; the boy replied, " go away, 
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there will be twelve years* famine in Ujjayan ; you must depart for the 
south." The Yati, impressed with the truth of this, on his return to the 
woods desired his twenty-four thousand disciples to prepare to travel to the 
south, to avoid a famine, and the dissolution of their tribe. Thereupon 
Bhadra-bahu and Chandra-gupta Acharya and twelve thousand disciples 
went to the Dakhin, and performed their devotions in caverns.! Twelve 
thousand disciples with Bisakha Acharta went in advance of Bhadra-bahu, 
and twelve thousand Yatis remained in the forests of Ujjayan. 

At length Bhadra-bahu left his cave to beg. Chaxdra-gupta, fearing his 
guru would be much troubled, obtained an interview with Devi, and im- 
plored her to prepare food for him. Bhadra, however, saw that it was 
illusion, that a woman had prepared it, and he returned. He was next day 
directed to a village filled with Srd-xacs, but conjectured that the food was 
still Devi's, and returned without eating. Thus having at length accom- 
plished the eight carinas, he went to heaven. 

After a lapse of twelve years which Chandra-gupta passed in the worship 
of Bhadra-bahu, he fell in with and joined the party of Bisakha Acharta ; 
and much trouble appears to have arisen from those Yatis eating forbidden 
food prepared by Devi, which was discovered by one of the party having 
left his bundle of peacock's feathers behind ; he returned for it, and found 
all that had appeared was an illusion. 

In the meanwhile the Yatis who remained in the forests of TJjjayan suf- 
fered greatly from famine. They had been promised food by the Srawacs, 
but many of their bellies were ripped open afterwards for the contents ; at 
length so many Yatis were killed by the Srd-xacs, that the remainder were 
admitted into the city. In consequence, however, of a woman miscarrying 
from alarm at one of them, they were forced to wear half a white blanket. 

When the disciples from the Dakhin returned to the forest of Ujjayan, they 
were surprised to find the Yatis, whom they had left there, living in the city. 
Two persons were dispatched, therefore, for their chief, and Bisakha re- 
quired that they should atone for this dereliction. The town Yatis con- 



* I conceive this to be a legend relating to the drought mentioned (vol. ix. p. 128, As. Res.) 
as having occurred in Malxaa, in the reign of Vicramaditya, when there had been no rain for 
twelve years. 

f This numerous body may probably have formed some of the excavations which still 
exist. 

3 12 
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tended, however, that they could no longer submit to starve in the woods ; 
that the few who remained now got food, and that they must eat, but 
would comply with his other commands. Hence arose the Ardhabhdls : 
and another account says, that from this, too, sprang many Swetdmbar 
sects ; and pretends that it was an Ardhabhdl who framed the era of 
Vicraaiaditya, son of Gandharpa-sena, who favoured the religion of the 
Jains. 

It might be supposed, however, from the following tradition, that this 
priority of the Digambars has not been fully admitted by the Srcetdmbar sect 
for many centuries back. It is from the Buddlia-vildsa also. 

In Samvat 749 Muni Cuxda Cund Acharya was chief priest of Cldtore y 
where he eradicated bad notions, and introduced his own. One. day a Deva 
came to him, and said he would do whatever he chose. The sage desired that 
he might be conveyed to Bidehi-cshetra.* On this the deva placed him on a 
celestial vehicle and carried him through the path of the skies. The brush of 
peacock's feathers which the sage bore fell to the ground, on which he told the 
deva he could proceed no further ; but the deva supplied him with kite's 
feathers instead, and they proceded without impediment to Bidehi-cshetra. 
There he worshipped the Tirfliancara, since called Mundir Swami,! who was 
five hundred bow's length, or two thousand cubits, high. The Chacravarti 
rdjd, too, was sitting in the hall of the Tirfhancaras, and on observing how 
small the Muni was, placed him on the palm of his hand, asking who it was 
with the bunch of feathers and pot. They told him it was an Aclidrya from 
Bharat kliand, but the Chacravarti rdjd called him Ecl-dchdrya. The Achdryd 
then went into the city of Pandrecni. The day of Bharat khand was the night of 
Pandrecni, and the day of Pandrecni the night of Bharat khand. He brought 
thence back to Bliarat kliand writings of the Siddlidnt, and wrote verses and 
commentaries on them, and wrote eighty-four thousand stanzas on the Matka 
of Maliabhash.% 



* Videhi-csheira, same with Videha-varsha, As. Res. v. ix, p. 320 — H. T. C. 

f No such Tirt'hancara is among the twenty-four Jinas. They appear to have beenxhanged 
frequently : the sect of Ra'ma-sen even made new Tirt'hancaras. However, in this narrative a 
different name is requisite, as there are three distinct sets of Jinas, consisting of twenty-four 
each, in three different cshetra or abodes of the deity. 

t I imagine there is in this some allusion to Muhammed, and perhaps to Mekka or Medina. 
Muhammed (As. Res. v. ix, p. 118 and 143) is called Mahabhat, and made an antagonist of 
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He then professed the Molsangi doctrine, and next travelled to Guz- 
zerat for the purpose of meditation, and ascended the hill of Girandr. 

Here the Digambar and Szcetdmbar sects were collected for the worship of 
Nema nath, whose image was at the top. But they quarrelled about pre- 
cedence, and priority of religion and worship, which was not settled till a 
voice from heaven adjudged it to the Digambars. Thereon they worshipped 
the image first, -and the Szcetdmbars followed, and Cunda Ccnd AcMrya 
became highly celebrated as a Digambar* 

Besides those above-mentioned, from Digambar authority, the list from 
the Siddhdnta Sdroddhdn contains the following additional names of sects. 
As this, however, is a Szvetdmbar account, .that sect is placed first and the 
Digambars follow ; then come the Chaudasiya, Purnamiya, Bargachha, Khar- 
taragach'ka, TapdgachJia, Maldhard, Achalya, Ajmeya, Agariya, Bkusara, 
Pujdrd, and Bhikhdhdri. Other names of tribes, as the Dhandiyas, Sec. who 
are Szcetdmbars, are not mentioned in the Siddhdnta Sdroddhdn, and are 
probably modern sects.t 

I shall merely make a short extract of another tradition, given by a 
Manaar Yati from, a Srdzvac book said to be written by Cunda Cund Achdrya, 
regarding another sect, called the BudJia-mati, as the veriest trifles may some- 
times throw light on an -obscure point. It relates that Bodha Kirti,. a Yaii, 
who was the disciple of Vaisari Yati, while begging alms in the city of 
Paldsapur, suffered an indignity from a sudra, who had spat upon him, ob- 
serving his miserable garments. This had been resented by a banya, who 
took upon himself to feed the Yati. The sudra had, indeed, offered to do 
the same ; but this was refused, as it was considered wrong for a Yati to eat 
from the hands of a sudra. On another day, however, the Yati going his 
rounds passed the same sudra, who imitating the banya, deceived the Yati 
so that he ate from him, and took some food home, moreover, to his Gurii, 
whom he found at his devotions by the river side. The Guru replied nothing 



Vicram. See also in p. 123 what relates to the Mahabhatadicas, &c and p. 38, where Muhabides 
Weir is again mentioned. And there seems some affinity between Subahu (p. 123) a companion 
of Muhammed, and Suvarnabahu, a form of Parsvcanath as Mcrabhuti. Muhammed, in the same 
page, is called a grandson of a King of Lidia. 

* The Buddha vilasa, however, is written by a Digambar Yati. 

f Mr. Ward says there are five sects of Jains. This limited number can, however, only apply 
to a confined circle. 
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to the offer, till Bodha kirti asked what offence he had committed : the 
Guru then said, " vou have eaten the bread of a sudra, and must again be 
initiated as a Yati." Bodha kirti even vomited the food ; but the Guru 
persevered in his expulsion. Bodha kirti, enraged, fied to the woods, put 
on red clothes and a sacerdotal string on liis neck, seized his rosary 
with his right hand, which he held up, and placed the image of Jina 
before him and worshipped it; and from him was this sect known by 
the name of the Budha-mati. I have inserted all this, as J do not doubt 
that the particular position of the hand and beads bears allusion to the 
representation of them in Mr. Salt's prints of sculptures in Salsette. 
(See the print opposite to p. 49, vol. 1, Bombay Transactions, where the 
right- hand is exactly in that position, holding the chaplet.) The figure, 
with pieces of history attached, seems applicable to Parswanat'h (as will be 
mentioned hereafter), and the description of the particular position, what- 
ever be its origin, must apply, I imagine, to. the sect represented in Kenera, 
as well as to this tradition : yet these are generally called Budhist caves. 
They probably belong to a period when the sects were less distinct. 

The twelve vrdtas of the Srdxzacs are fulfilled by abstaining from the fol- 
lowing actions or omissions. 

Not to believe in Bhagxcdn (that is, Jina), and not to worship him ; to 
give charity in hope of advantage ; to praise other gurus and speak ill of 
one's own ; to be friends with a false priest ; not to extend mercy to all 
animals ; to bore the ears ;* to harass a debtor ; to feed a person one 
dav and not another ; to slander ; to relate the conversation of others ; 
to discuss the affairs of government ; to relate women's tales ; to call 
charms spells, without proving them so ; to receive stolen goods ; to 
secrete a thief; to mix old grain with new; to break one's oath to 
one's prince for private advantage ; to injure one's prince by com- 
mercial dealings ; writing false accounts ; giving false measure ; to go 
to a widow ; to keep a prostitute ; to marry again ; to be too attentive 
to one's pleasures ; not restricting one's-self to a particular quantity of 
land, effects or cattle, and giving the surplus in charity ; giving up one's 



* It is odd that this should be prohibited in the vratas, when the figures of their saints are 
almost invariably represented with long drops or rings to the ears, appearing frequently like an 
elonzation of the ear. But I have observed several in which the ear has been represented per- 
fect, and the ring distinct. 
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intention' of going to any particular place; eating certain fruits with 
seeds, unripe grain, &c. ; following any profession requiring the aid of fire, 
as goldsmith, distiller, dealer in fried grain, brasier, smith, or wheelwright: 
pulling blossoms ; to dam a running stream ; to sell ground grain, musk, 
ivory, shells, agallochum, red arsenic, lack, indigo, orpiment, curds, boiled 
butter, oil, camels', asses', cows' hair or wool, iron, or opium : working at mills; 
castrating animals ; eating fermented food ; digging wells ; building bridges ; 
confining dogs and peacocks ; thinking of commerce or speaking to others, 
in time of prayer ; sitting on unclean ground ; being frightened from one's 
position in time of prayer ; sending on gossiping errands ; ordering rich fur- 
niture ; forcing attention to one's self; thinking of sensual pleasures while 
using the name of the deity ; letting priests go away unrewarded ; leaving 
prepared food uncovered; feeding one's self under the name of others; giving 
amis from ostentation ; delaying food to a hungry person. These are noted 
as written by Anand Srdzcac in (bhdkha) the vernacular tongue, by order of 
Mahavira Swami. 

The observance of these restrictions only applies to such as have become 
devotees. Some engage with their Yatis to keep the vows for a certain 
period only (a month, a year, &c.) by way of gradual initiation, or for the 
expiation of crime. 

The eternal existence of the world, including gods and men, is generally 
understood to form a part of the Jain system, and is adhered to in a great 
measure by the Srdxcacs ; though of man they entertain a notion, that four- 
teen pairs, from a former seed, in the reproduction of worlds sprang into 
existence from a cave in a mountain. They were of a very diminutive size, 
being only one cubit and a half high. These.pairs, male and female, which 
were called Yugaliyas, produced Nabhi Raja and Mora D£vi. They were 
twins ; and the first of a single birth from the last pair w-as Rishabha D£va. 
These Yugaliyas appear, however, to have thriven amazingly, for Rishabha 
Deva, their first Tlrt'hancara, attained a height of two tiiousand cubits. 
The books of the Srdxcacs generally contain many pictures ; and in that 
which mentions the yugaliyas is a representation of the fourteen couples 
in a row at the top. 

Much that follows is from Srd-xac authorities ; but is more applicable to 
the earlier Jains, from whom they derive the ground- work of their faith, 
though it is apparently much disfigured by time and circumstance. 

However nearly the Jains were allied to the Hindu faith originally, they 
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sannot now with propriety be admitted of that class, so long as they deny 
the supremacy of their gods and vedas, as at present at least accepted and 
understood by the orthodox party. Mr. Colebrooke calls them a sect of 
Hindus ; and the Hindus consider them a separation from their faith. In 
their Sidd'hdnta the definition of Jain is stated to be one who observes the 
eight carmas (which will be mentioned hereafter), and spares animal life. 

Even after having got the universe ready made, the Jains appear incapa- 
ble of arranging consistently its parts and movements ; and the pantheon of 
the Hindus, which they still acknowledge, would seem rather an useless 
piece of machinery, where the divine essence existing in their deified saints 
is the supreme, if not the sole object of their adoration. An original system 
would scarcely have introduced immortal gods, to make them of such second- 
ary consideration. Such, however, having once been a part of their system, 
woidd, though superseded by saint-worship, still remain in some degree 
essential appendages to the minor purposes, of ceremony and superstition. 
After all, it is not far removed from the Hindu philosophy, by which a Yogi 
may at once mingle with the deity without the interposition of the gods. 
Notwithstanding their want of system for the past, the Jai?is have the most 
exact and copious details relating to the future. Prophecy seems their forte, 
accomplished generally through the medium of dreams, a favourite and 
convenient mode with all antiquity, being a ground on which they may 
set criticism at defiance. 

Of their ages past and to come, Mr. Colebrooke, &c. have given in the 
Asiatic Researches, probably the best account of which they are susceptible. 
But it avails little to useful research to detail aras and sdgaras, periods too 
extended for the mind to conceive. 

Dr. Buchanan infers the priority of Buddhism from the aggravated im- 
probabilities of the Brahmans. I think he has reversed the case. The 
Efreater profusion of gods and ages on the part of the Jains, is a strong 
eA-idence that they, at least, have worked on an older and simpler system. 
No less than sixty-four Ixdras and twenty-four Devis are enumerated. 
One or two of them are worshipped daily, the remainder only occasion- 
ally. Some of these Dtvis appear to be named after their Bhairavas 
and other deities. One is named Aparajiti ; and the fourteenth and 
fifteenth on the list are named Kali and Mahakali, agreeing with 
Kala and Mahakala, the names given to two of the gigantic sentinels 
pointed out at Ellora. I have only the names of five Bhairavas, which are 
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Java, Vijaya, Aparajita, Maxa and Bhadra. These Bhairavas are, I un- 
derstand, directed to be placed at the sides of the images of the Tirt'han- 
caras, or as guarding the portals of the temples, and are probably some 
of the janitors whom we see at Ellora and elsewhere. Indeed, in Sir 
Charles Mallet's account of Ellora, Jaya and Vijaya are, I find, mentioned 
by name ; so that some of the names given by the Brahmans there accord 
•with the sreneral tradition and Srdzvac annals, and are not set down entirely 
at random. The list was given me by Yatis from Ujjayan. 

I imagine that the rows of male and female figures which we see in 
those caves are the Devis and Ixdras above-mentioned, attendant on the 
superior divinities. On all occasions of importance, or the attainment of a 
particular end, as the founding of a temple, &c. the ten dic-pdls, or regents 
of quarters, become also objects of worship among the Jains. They state 
them to be as follows : for the east, Indra ; south-east, Agni (fire); south, 
Yama ; south-west, Nairrita ; west, Varuna (water) ; north-west, Pdvana 
(wind) ; north, Cuvera ; north-east, Isdna, for hell, or the world below ; 
Dharanidhara, for heaven, or the world above ; Soma (the moon). Perhaps 
some of the principal figures have reference to these die-pals. We find, at 
least, Yama and Cuvera in the Tintald ; and others, bearing those names, 
scattered throughout Ellora. Dharanidhara, who makes so conspicuous a 
figure in Pdrsxcandfh's history, seems to be Sesha, the chief of the snakes. 
The conch, which lies, I think, at the portal, may however refer to some 
form of Vishnu, who is Dharanidhara, upholder of the earth ; as well as 
Sesha. 

Again, the Brahmans shew at Ellora Rishabha and Saxcara Acharya, the 
bane and antidote of the Hindu faith, in the same cave ; which is rather 
appalling : but the names of Jaganndfhd-sabJid, Indra-sabhd, he, may not 
be altogether erroneous, the Jains having their Indras ; and Jagamidfhd is 
an appellation given by the modern Jains to Parswanat'ha in particular, 
which deity, indeed, or his more ancient prototype, presides in that cave. 
Nor do they seem to have rejected any mythology, if their saints are allowed 
to be supreme. 

Besides Jina already mentioned, a general term for Tirt'hancarcs as fit 
objects of worship, having attained absorption, another term is Arhaxta. 
This state is defined in Jain manuscripts rather by negative attributes, 
than by any positive idea ; requiring the absence of hunger, thirst, anger, 
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birth, death, disease, sorrow, fear, surprise, negligence, pain, doubt, de- 
sire, secretions. In the same way, too, is a Yati constituted by the absence 
of care, of sensibility to heat and cold, of desire for abode, food, clothes, or 
proselytes. 

I conclude the present number of the Tirfhancaras (twenty-four) to be 
fashioned after the twenty-four greater avatdras of the Hindus. The most 
important are Rishabha, the first Tirfhancara, and PARSWANAT'HA,the twenty- 
third. Concerning the rest, except, perhaps, Nbia and Mahavira, but 
little information can be obtained further than how long they lived and 
how tall they were. The colossal stature attributed to these TirfJiancaraSj 
however, and indeed to all their celebrated men, whether saints or princes, 
in their books and statues, shews how necessarily connected in their estima- 
tion were mental powers with personal size. These Tirt'liancaras, as well 
as the Yugaliyas, I find represented in pictures, each with his emblem 
beneath, but not distinguishable otherwise. As the list given to me 
differs in no material degree from that in Mr. Colebrooke's account, a 
repetition is unnecessary. 

Addjat'ha or Adiswara, another term for the deity, if we may so term 
their idea of purified matter, is usually applied to Rishabha Deva, who is 
allowed by Jains, Srdxcacs, &c. of every description, to be their first deified 
saint, and one who, whatever scattered notions may have before existed, was 
the first who reduced them to a system. 

They say that he abdicated in favour of his son Bharata, after a reign of 
great splendor, when he laid the foundation of the Jain faith, instituted their 
laws, and at length became insensible to worldly affairs ; that his attenuated 
frame resolved itself into the deity, after an existence of eighty-four lacshas 
of jnircas (one picrva alone an inconceivable period). Another legend says, 
that his spirit left him, while standing under the sacred vata tree,* and fled 
to Caildsa. The Charitra or history of Rishabha adds, that his son Bharata 
erected on an extraordinarily high mountain, thirty-two crosa high, four 
golden temples to his worship and memory. 

This story seems to resemble that mentioned in As. Res., vol. ii. p. 26 1. 



* Several fabulous trees are mentioned by Wilford (As. Res., vol. xi, p. 149, &c), which 
"sprang up at the birth of Jixa or Buddha." Vishnu resided among them ; hence the sacred 
trees of the east, and perhaps of the Druids, &c. in the west. 
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of the four cities with walls of gold in the ocean, of which Lancd was one. 
The mark of a bull on liis foot is said to have been the cause of the choice 
of that emblem. 

The Hindus, too, relate that this Rishabha abdicated the throne ofAyodh, 
stript himself, and wandered towards Canca, Benga, and Carndtac At length 
he reached the mountain Catacdchal* and strayed through the forests there, 
never eating unless fed by some one putting food into his mouth. These 
forests took fire, in which the saint, regardless of the flames, perished. 

The Hindus have an (avatdra) incarnation oT.VishSu (one of the twenty- 
four) of the same name ; and in answer to my inquiries regarding him,' the 
same father and son, Nabhi and Bharata, are attributed also to him. He is 
placed very high, as to time, in the list given me, a few after Capila, Vyasa 
being placed near the bottom. But no two lists agree. Of this Rishabha 
avatdra, the only information I could obtain was from a list in the 
Bhdgavata, in which it is mentioned that the doctrines of the Parama-Hansa 
originated with him ; and I conclude, on the whole, that these Rishabhas 
are, in fact, one and the same. 

All that we can gather from history or by the means of antiquities, 
tends strongly to the belief that these now incompatible sects were parts 
of one general system. Rishabha, as well as SAcYA,t Capixa,+ and 
Vyasa, may then have been an avatdra ; and if the Brdhmans consider 
the avatdra Rishabha a distinct personage from him who founded the 
Jain sect, it may be but with the same motive which induces them to 
assert a distinct Buddha avatdra, viz. that of denying men whose memory 
has from subsequent broils become obnoxious. At any rate, the great anti- 
quity of Rishabha, the son of Nabhi, is attested by all. The information, 
too, given by the chief priest at Belligola, published by Colonel Mackenzie, of 
his writings having become obsolete, and his language not understood by 
the common people, inducing the necessity for new books in explana- 
tion, adds to this idea. 



* I know not where this mountain is, but it seems to be the same which was mentioned before 
as the abode of the dcois, and sacred to them. 

f So called in the Islamabad inscription. 

X Capila, too, the Sanchya writer, is considered a different person from the Capila imme- 
diately descended from Menu. As every celebrated person, however, was enrolled in the list 
of avaiaras, which are innumerable, the discrimination may not be easy or decisive. 
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Arhanta is stated to have been a Rdjd, who adopted and gave further 
publicity to the doctrines of RIshabha. I suppose him to have given the 
name to the old Jain sect- The Jain priests, according to Dr. Buchanan, 
asserting Arhat to be the proper appellation ; and Arhanta, now applied 
to the divine essence as attained by saints or tirfliancaras, seems to have had 
the same origin.* 

As the source of the Jain, or Arhata sect, is acknowledged by all to 
be RIshabha diva, I do not know how to reconcile to this opinion the supposi- 
tion of Mr. Colebrooke, that Parswanat'ha might be the real founder of the 
sect;t though, from the nature of his history, and his having engrossed 
almost exclusively the idolatry of the modern Jains or Srd-wacs, it may fairly 
be surmised that his revised and more distinct system has been since adopted. 
The figures, as in the Jaganndflia-sabhd, Indra-sabhd, he. at Ellora before 
mentioned, certainly refer to Jain objects of worship, mostly obsolete, while 
the Jain temple on the lull may be taken as a specimen of the later 
form. 

Emblems of the tirthancaras, such as the bull, deer, lotos, conch, &c, 
are observable before figures in the tint aid, he, while around the feet of 
one of them in the northern caves I recollect several animals are represented, 
such as the rat, scorpion, and some others,t which are not reducible to any 
particular emblem that I am acquainted with. Still, as the Jains occasionally 



* Arhat, and Arhanta, derivatives from arh, to worship, are synonymous in the sense of 
venerable. — H. T. C. 

■j- That supposition rests upon the surmise, that the history of Rishabha and the other 
deified saints anterior to PIrswanat'ha, is mere fable. It is vain to look for any foundation in 
truth for the monstrous absurdities related of them, their_more than gigantic stature, prodigious 
duration of life, &c. There is a nearer approach to sober history and credible chronology, amid 
much which is silly, in the account of Parswahatha. He lived to the age of one hundred 
years ; his predecessor to one thousand. He flourished 1230 years before the date of the work 
which gives an account of him and of his successor ; his predecessor more than eighty thou- 
sand years earlier — H. T. C. 

+ Whoever in the tintala may be the large central idols in the second and third stories, 
now called Rama and Lacshmaxa, similar emblems are placed at the feet of images in the 
northern caves. They appear to be some animal triumphing over a prostrate man, evincing con- 
nection between what is sometimes distinguished as Buddhist and Jain. 

The circular -hollows before several images in the tintala and elsewhere, I was given to under- 
stand, were receptacles for collecting the offerings of grain which the Jains sprinkle in the form 
of Spastica, the emblem of Suparswa, As. Res. ix, 306. I take the figures at the pedestals 
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worship at these caves, though they have not the emblems of the tirfhancaras 
disposed exactly as in the present day, we can only conclude their present ar- 
rangement of the twenty-four tirfliancaras to be made from earlier types and 
appellations. Of changes in this respect frequent mention is made ; and in 
Captain McMurdo's account of Parswanat'ha* Gaurika, in the Bombay 
Literary Transactions, he quotes a tradition that " they {Hemdchdrya and 
the Raja) resolved to establish the worship of twenty-four idols, in the form 
of the twenty-four avatdras of the Sraxcacs" Sec. These are evidently 
old gods under a new form, as they state them to have been introduced 
2,500 years after Parswanat'ha, though he is the twenty-third on the 
-listt 

So far, then, the usual idea of the Jains being a modern sect may not be 
erroneous, the doctrines originating with Rishabha, and continued by 
Arhanta, dividing at periods of schism into more distinct classes, of which 
the Jains or Srdxvacs, as now established, form one, and the modern Bud- 
dlusis, as in Burma, Siam, Ceylon, Tibet, &c. another. 

Parswanat'ha I consider only as another form of Vishnu, in his distinct 
character of preserver ; and the sequel will, I think, shew that the histories 
of Buddha, son of Suddhodana, as well as of Salivahan, Gautama, &c. &c. 
are, in a great measure, a jumble derived from the same source, with the 
addition of foreign legends. May not the history of the modern Pars- 
wanat'ha then, with the rest, be a newly devised tale founded on these 
materials, with some particulars referring to a real devotee and reformer ? 
The later sectarians appear to have merely given locality, name, and parent- 
age, through the medium of saints or real existences, to original notions, 
varying the minor details as facts or convenience might dictate.* 



above-mentioned to be representations of the chief events in the history of the images, in the 
same manner that we see them inscribed in the mythological pieces in Kenera before alluded to. 
By these the particular form of the god will be known. 

* Some say there were two Parswanat'has, but I have learned no particulars to confirm 
this assertion ; this may be the second. 

f Under these circumstances of change, we need not be surprised at finding difficulty in 
recognizing the gods of Ellora, &c. 

X Parswanat'ha passed through ten mortal forms before he was finally translated to heaven, 
and under each metamorphosis he found a foe. So Vishnu had his ten incarnations and his 
enemies. Buddha (but which Buddha we are left to imagine) had, according to Mr. Ward, 
the same number, and is sometimes surrounded by a hydra. 

Major 
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The names of the ten forms of Parswanat'ha are Marabhuti, Gaja, 
Deva, Ktranavega, SurIbhiman, Vajranabhi, Suranabhi, Chakravarti, 
Suv arnabahu, and Parswanat'ha, which are here detailed from the Calpa 
sutra. The account is childish enough, and parts, perhaps, introduced by 
the Yatis to suit the taste of their audience. A Bhilla (one of the foes of 
Parswanat'ha) is an essential character on the Malwa stage.* 

Some notes from the CJiaritra-Pdrszvandfha, ■written by Briddha Tapd- 
Gachha in Samvat 1654, are included in the following relation. 

History of Parswanat'ha. 

Bhadra-Bahut Muni writes, that there lived a Raja in Potampvr named 
Ari-vind. He had two picrdhitas, or family priests, one named Camita and 
the other Marabhuti : they were brothers ; the elder, Camita, had a wife 
named Varuna, and the name of the other's wife was VasudrLJ The 
beauty of Vasudra attracted the attention of Camita, which gave great con- 
cern to Marabhuti, that he did not fail to express. At length he com- 
plained to the Raja, and Camita was expelled the city. There then he 
stood outside, holding up in his hands a large fragment of rock, until one 
day his brother came to see him at his devotions, as he supposed, and ap- 
proached him for the purpose of kissing his feet: Camita seized this 
opportunity, and casting the rock on his brother's head, destroyed him, and 
thus terminated the first Janma or birth. § 



Major Wilford (As. Res., vol. xi, p. 59) says Buddha is Vishxc. The same writer quotes 
also from a Jain work, that Salivahax is a form of Jina. 

* The detail does not exactly agree with the above ten forms, which accounts, perhaps, for its 
not corresponding in every respect with the Salsette figures before noticed. 

f I suppose this is the same Bhadra-bahu who led the Yatis to the Dakhin and died there, 
and who interpreted the dreams of Chaxdragupta. 

% These marriages do not savour of Jain celibacy ; but all the allusions are brahminical, ex- 
cepting in the last form. 

§ I was struck on looking over Mr. Salt's representations of figures at the Kenera caves, (in 
Bomb. Trans, vol. I.) with the resemblance between these metamorphoses and the groupes re- 
presented there. I allude to the figure, p. 49, with the small mythological pieces on each side. 
In these the position of Camita casting the rock on his brother's head is very exactly repre- 
sented; and I think the forms of the Sinha, snake, or dragon, and the Raksha and Gaja attacking 
the Sadhus, may be as distinctly traced. The third figure that constantly hovers near I can 
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Mahabh^ti became Gaja (the elephant) in his next form; and Camita 
died under his penance, becoming Girgiimar.* 

Ari-vind the Rdjd resolving on becoming a devotee, inquired of Bhadra 
AcMrya about the Astdpad Tirfh; and in company with the Sddhus, 
went on a pilgrimage thither. The travellers were drinking at a tank 
when a furious elephant approached. This alarmed the Sddhus: but 
when Ari-vind assumed. the devotional posture, the elephant recognized 
him and his own former state, and made obeisance to him with his trunk. 
Gaja was even much edified by the instructions which he received from the 
Sddhus, and departed ; and Ari-vind continued his route on the pilgrimage. 
Gaja afterwards, having been disabled by sinking into a quick-sand, was 
attacked by his old enemy Girgitmar, whose bite on the head proved fatal to 
the second birth of Parswanat'ha.t Girgitmar, on dying, descended into 
the fifth hell ; while Gaja, on the contrary, became a god, and resided 
among the gods seventeen sdgars of years. Thus passed their third form. 

The fourth birth of Parswanat'ha was in the person of Kirana vega, son 
of Rdjd Vidta dhara. On Kirana vega's becoming old, he placed his sont 
on the throne and became a saint. He was in this state assailed by Camita, 
under the form of a serpent, and destroyed ; but Kirana vega was restored 
to the gods, and Camita entered the sixth hell. 

The soul of Marabhuti now travelled to the westward, into the MaMb- 
JudesW cshetra, to Subhangacara nagar, where Rdjd Vajranabhi resided ; but 
becoming convinced that the world was all deceit, he took post as a saint 
on the hill of Sugach, and was killed by Cajiita's arrow, who after many 
transmigrations in hell had assumed the form of a Nulla. Vajranabhi be- 



make nothing of, but a guardian angel. Time and circumstance will account for some little 
variations ; but I can only conclude, that those representations and this narrative refer to the 
same persons and events. Mr. Salt calls the figure Vishnu. 

* Perhaps a compound of Girgit, a lizard, and mar, a snake. Persian words are also used in 
treating of the carmas. 

■j- Major Wilford 'speaks of Guzo Busaty, the Japanese Buddha, as derived from Gaja 
Vasishta, or he who resides in the body of an elephant : And Gaja Vasishta is mentioned in As. 
Res. (vol. x, p. 96) as the last of the ten incarnations of Buddha A Jain tract, too, (As. Res 
vol. ix, p. 143) mentions that Jina in his last incarnation as Gautama, appeared in the shape 
of a white elephant. We see the same tradition throughout, somewhat diversified. 

X As SurAbhimax, I conclude, the fifth form. 

[j The country before noticed. 
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came the god Laltang ;* and Camita, for his sins as a bhiUa, now descended 
to the seventh hell. 

Then the spirit of Marabhuti returned to Mahdbides cshetra into the 
person of Vajrabahu t Raja, then to his son named Suvarnabahu (whose 
mother had fourteen dreams) : he conquered six kliands, and became a 
Chacravarti rdjdX During a conversation with one of the Sddhus, Suvar- 
nabahu was apprised of his former state, and became a devotee. He read 
the twelve angas with Damodara Achdrya, and paid his devotions at twenty 
tirflis. He then took post in a cave in a hill, H and again fell a sacrifice to 
Camita, who on leaving the seventh hell had become a sinha (Hon). 
Suvarnabahu again took up his abode with the gods, and Camita dying as 
a sinha, went back to the fourth hell. . 

Camita, after taking many forms of brutes in hell, bore afterwards the 
same name as the orphan of a brahman. In this state he discovered that 
austerities were the only way to acquire celebrity. He then established the 
ceremony of the panch-agni, or five fires ; that is, exposure to four blazing 
fires on four sides, and the sun above. Now, too, the soul of Marabhuti 
left the gods, and in Jambu d-xipa (at Benares) was born in the house of 
Rdjd Asusena, a Suryavansi :§ his mother was Bama-rani. This was a pah- 
renowned for their good qualities. Bama-rani, awaking from a dream, 
found a snake entwined round her loins,^f and after a ten months' preg- 



* SurakAbhi succeeds Vajraxabhi in the list: perhaps the saint he personified bore that 
name. 

f This corresponds with the eighth form, as Chacravarti. The title appears, however, 
more applicable to the next. 

t This is a very convenient mode of adopting any great man as one's own : it is easy to put 
a soul into him. 

|: This seems to be the favourite situation of saints of yore, and probably their abode sug- 
gested the idea of perpetuating the same by sculptured excavations. Thus, when their size 
admits of it. they are represented generally in caves, or as under some sacred tree. 

5 The Time Jata, a Burman history of one of the incarnations of Buddha, says a B6dhisatua 
was incarnate in the womb of Chandra DevI, queen of a Raja of Benares. (Ward.) 

r This reminds me of the curious Saxon female idol, described in the Universal History as found 
among seven others at Montmarillon in Poitou. She has two snakes entwined round her legs and 
loins, exactly in the same manner that ParswaxAt'ha is represented with Dharaxidhara 
and PadmavatI twisted about him. Of this Saxon idol nothing seems to be known, so they 
set her down as the moon ; and the name of Chandra, above, is very apropos for them. The 
twiss already mentioned as represented in the same way at Ellora, Belligola, Sec. are, I imagine, 
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nancy* was delivered of a beautiful child, bearing upon it the mark of 
a snake. The interpreters of dreams and astrologers announced the birth 
of a Chacravarti t Tirthancara, who, from pdrsxva, the side (round which 
the snake was folded), obtained the name of Parswanat'ha. The rejoicings 
of jrods and men were verv great on this occasion, and he was recognized 
at once as a divine being. 

At a very early age the mother wished to take her son to see the worship 
of the Panch-dgni, as performed by his former, though now unknown, enemy 
Camita. Parswanat'ha reprobated the ceremony, saying it was unmeaning, 
but acceded to his mother's request. They mounted their elephant and crossed 
the Ganges, the worship being performed on the opposite side. On arriving 
at the spot, the Brahman redoubled his devotions, but he was heartless. 
He neither knew of, nor, when told, regarded two snakes that were perishing 
in the flames. It was by a miracle of Bhag-dsdn (Parswanat'ha) that they 
were saved. Parswanat'ha upbraided him, and gave a different inter- 
pretation of the PancJi~dgni. He said that there was no religion without 
mercy : and that as much difference existed between dayd-dliarma, compas- 
sionate virtue, and adayd-dharma, uncompassionate virtue, as between mount 
Meru and a grain of sand. Bhagwdn then demanded the release of two snakes 
from a certain stick among the fuel ; but the devotee did not allow that any 



emblematical of the AsSca tree, stated to be peculiar to Arhant. Gomat Raja was worshipped 
as Arhanta or Jineswara. 

* Much in the same manner was the birth of Gautama occasioned, and in ten months also 
(As. Res. vol. x, p. 254) ; and Sacya, according to the Islamabad inscription, required a gestation 
of ten months and ten days. Sacya is there identified with Buddha Avatdra, as being a form 
of him. The mother of Salivahan also became pregnant, by the great serpent's gliding over 
her (As. Res. vol. x, p. 40). Some make twelve years the period of pregnancy. 

All accounts concur in the supernatural conception, by the side, of Buddha the son of 
Suddh6deka, or Gautama Sacya; and, ad libitum, of all those whom it may be an object to 
identify with him. 

f This, applied to Parswanat'ha, under his present form, appears to be figurative, as he did 
not aspire to dominion. Vishnu, however, was a Chacravarti. and the title seems to relate to the 
combined dominion of priest and king, as with the ancient Persian monarchs, who held the same 
emblem, the Chacra. All these saints are made out to be Rajas or kings. The last, however. 
Mahavira, according to Mr. Colebrooke, is acknowledged to have been the offspring of an 
indigent Brahman, though the transfer to a prince's family has been considered necessary for 
effect ; and Bhadra-bahu (before mentioned) predicted wisely, in the interpretation of the 
dream of the broken celestial tree (calpa vricsha), " that saints would no longer be kings." 
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were concealed therein, saying, a prince was little acquainted with these 
matters : but Parswanat'ha broke the stick, upon which the snakes escaped, 
and approached and worshipped him*; they became Dharanidhara, and 
Padmavati. The multitude then applauded the Jain faith ; and Camita, 
ashamed, sneaked awav.- 

Jagannat'ha (i. e. Parswanat'ha) then walked on foot, and crossing the 
Ganges, removed the accumulated sins of that river.t This had been 
refused tc GangA Devi ; but Saliasra Mucfha (the one thousand mouths, an 
epithet of the Ganges) apprised Indra, that Sri Parswanat'ha, residing rive 
crosa from Benares, who never spoke ill of. another, who never coveted the 
wife or property of another, who never became the enemy of another, was 
fit to accomplish it : and the river was purified when the foot of Parswa- 
nat'ha was placed in it. 

The Raja, now learned, that at Cusasfhalapur, a city in the west, Nar- 
avartamana had become a proselyte to" the Jain faith, and vacated the 
throne in favour of Basenajita. This Basenajita had a beautiful daughter, 
named Prabhavati, for whom he was anxious to obtain a suitable .match. 
Parswanat'ha proved so, and after due solemnities married her.$ 

Parswanat'ha, during a journey to Banga-hdt, took occasion to re- 
late to his wife the tale of Nemi Nat'ha, who, having prepared for his 
wedding, anticipating the destruction of animal life that would in various 
ways ensue, became disgusted with the world and its usages, returned home 
without marrvins:, retired to the hill of Girandr,\\ and became a devotee. 
Parswanat'ha added, that he should follow the example. From this Pra- 



* SAlivIhax too, at five years of age, defeated his teachers in discussion, and used to play 
with snakes. ( JVilforcL) 

f The Jains, I am informed, do not hold rivers sacred, nor have they tiri'has (places of pil- 
grimage) upon them. 

± Captain "Nlahonev, from Singhalese authority, says Gautama, son of Scddhodaka, 
married Yasodra, and kept forty thousand concubines. The Islamabad inscription says, Sacya 
married Vasutaba. These appear to be the same with Vasudra, the wife of ParswakAt"ha in 
his first form. Dr. Buchanan informs us that the traditions of Godama (Gautama) are so 
various in the Burma dominions, that none can be considered matter for historical conclusion : 
they are all, however, evidently a jumble from the same source. ( Ward, SfC). 

|| I am told that the hill of Giranar, at Junagarh in Katiawar, is still in great repute, and un- 
dergoing considerable improvement ; that there is, among other figures to be seen there, a gigan- 
tic one of ParsvtakAt'ha. though from what has been mentioned of Cuxda Cukd Acharya's visit, 
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bhavati did not dissent, and the Deva Sugantaca now informed him that 
the period for his retirement had arrived, by which he -would atone for the 
sins of mankind. Acclamations of Jay a! Jay a! then proceeded from the 
heavens. He knew, indeed, by intuition (urddhica jnydna), that this was 
really his period for retirement and devotion ; he therefore returned home, 
gave away his goods and lands, and at a fortunate moment left his house to 
the sound of music, and retired to the woods. There he was placed under 
an dsoca tree,* parted with his ornaments and jewels, and spreading 
wide his locks (after the manner of Yatis) with his fingers, tore from 
his head five handfuls of hair; then commenced his fast of three days, 
during which he never even drank water; and he continued in this : state 
seemingly unconscious and insensible. Indra took his clothes.* It was at the 
first paJiar of the morning on the tenth of Pausha-badi (dark-half) in the 
Fisac'hdnacshatra, that he departed from his home ; and three hundred 
artisans, who were householders, became devotees at the same time. Eighty- 
six days elapsed during his state of seeming insensibility ; and there appeared 
no hope of his living. Gods, men, and the brute creation were exceedingly 
afflicted ; they gathered round him, and by virtue thereof attained the know- 
ledge of their former births. 

Pahswanat'ha remained on the mountain of Cdli, in the devotional posi- 
tion. On the approach of an elephant it became conscious of its former 
existence. It recollected having been an ugly deformed son of a prad'hdn, 
whom every body hated, and who therefore went to a sddhu on Cdli moun- 
tain, with the intention of sacrificing himself, but the sddhu told him he could 
never thus rid himself of mortality. He then became a devotee, and per- 



I should conjecture it rather to be Nemi-NAt'ha ; and in Mr. Colebrooke's list of tirt'hancaras, 
Nemi is stated to have died at UJjinta, which is supposed to be the same with Giranar. 

This hill is equally sacred to Hindus as to Jains ; and I am informed, that, among the various 
temples there, one of Mahadeva's bears the. strongest marks of antiquity. "Would both have thus 
remained had animosity reached the extent we are led to suppose ? Some particular cases oi 
excesses in this respect may have occurred, but in the temples I have had an- opportunity of visit- 
ing (and both kinds are generally found at the same place) no appearance of premature decay or 
dilapidation is perceptible, but time seems to have dealt with both with an even hand : one 
party may have occasionally appropriated the temple of a rival sect. 

* Jonesia Asoca. Roxb. 

f The gods took and shared the clothes of Buddha also on his leaving Gupa for the wil- 
derness. 
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formed the BJial Tapasya, which is intended to promote mucti, or final 
absorption ; but he was thinking of being tall at the time instead of attend- 
ing to his devotions, and became an elephant after death.* On learning 
this, he bathed Parswanat'ha with water from his trunk and worshipped 
him. Parswanat'ha desired him to abstain from food ; he did so, and by 
death at length found a place among the gods. The prince of the country 
built a temple, and made a Cunda, or well, on this mountain, and placed a 
figure of Parswanat'ha therein, and also the figures of six elephants 
fronting the image, in commemoration of this event ; and hence Cdli-cunda- 
tirfha became noted. 

Another instance is related of the effects of error in worship and thought, 
in a diseased Brahman of Nagara sugrama, who came to Parswanat'ha to 
resign his life, which Parswanat'ha by a mantra effected; but the Brahman 
became a cock. This he ascertained by means of a sddhu, and immediately 
abstaining from food, died, and became the Iswara Rdjd of Iswarapuri. 
When Parswanat'ha by degrees reached this place, knowledge of this 
transformation was gained by the Rdjd, who immediately from gratitude 
erected a temple to Bhagwdn (Parswanat'ha) of black stone, containing 
his image nine cubits high, and six temples with the figure of a cock.t 
Hence Cucute staara tirtha became established. 

Now Camita, who had by the force of Tapasya become the god Megha 
cumdroyt observed Parswanat'ha in the devotional posture, and recollecting 
his old enmity transformed himself into a racsha, magnifying his form ex- 
cessively-after their manner ; then, as Susardul, attacked him in various 
manners : but Parswanat'ha stood firm. Camita then cast on him light- 



* We can only wonder how such tales gained belief and currency. They shew, at least, 
what ideas the Jains themselves entertain of transmigration, of its nature and causes, and may 
enable us to guess at the motives of the various representations we see of the brute creation in 
concert with, or attendant on, their saints. I do not doubt that the elephants, as at Asu and else- 
where, have reference to tales connected with the Gaja incarnation. Of the veneration in which 
elephants and their relics are held we have frequent instances. 

f I am told that it is a common custom with Jains to make a tinkling with a bell, or other 
noise, while eating, lest the crowing of a cock be heard, in which case they would reject their 
food. Whether the custom is connected with this tale I know not. The barking of a dog, 
too, is equally disliked. 

X Cloud's son. 
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ning and rain. This continued till the water reached the chin of Parswa- 
nat'ha, and the abode of Dharanidhara itself (Patdla) began to shake. 
Dharanidhara conjectured by urddlia-jnydna (intuition) that Parswa- 
nat'ha was in danger from Megha ctjmara, whereupon he and Padmavati 
came to the earth and overshadowed the head of Parswanat'ha, and 
Padmavati raised up his feet till the flood reached only to his waist. Megha 
cumara then saw the inutility of further enmity, and prostrated himself 
before Parswanat'ha, to the acclamations of jay a! or victory ; and for 
three days afterwards the serpent (Dharanidhara) continued at Seva nagari, 
to overshadow the head of Parswanat'ha as with a ch'hatra or umbrella ; 
and hence the place obtained the name of Ahi-ch'hatra-nagari* 

Thus Parswanat'ha, who bore persecutions and misery, completely ful- 
filled the eight carmas, and after a lengthened fasting and meditation, and 
eighty-three days continuance in a devout posture, became anantasrotam 
(knowing the history of all life) while standing under the tree called 
dhdwari, in the first pafiar of morn. He sojourned many years on the moun- 
tain of Sikhar, and thence was transferred to heaven. He left eight 
disciples : 16,000 men and women became devotees through Parswanat'ha; 
l6S,000 men and 327,000 women became Srdwacs ;t 350 became Purvadhdri, 
or readers of the Purcas; and 1,400 men became Buddhi-dJtydna, or possessing 
internal light; 1,000 became Cewala jnydni ; 700 Pares-jnydni, and 1,200 
Anuttara gati, (degrees of spirituality or intellect taught in the carmas) ; 
600 became orators, 600 geographers, and 1,100 attained the power of mag- 
nifying or diminishing their form. 

Parswanat'ha resided with liis family thirty years. Eighty-three days was 
he quite absorbed, and during sixty-three years, nine months and seven days 
he possessed the Cexalajnydna, one whole month of which he abstained from 
food. Thus he lived altogether one hundred years, and in srdvana sudi 
ashtami (eighth lunar day of srdwan, bright half) with Visdkha Nacshatri and 



* This describes pretty exactly the form of the snake as we see it represented over the head 
of Parswanat'ha. The symbol is, however, of much earlier date, and I believe applicable 
to Vishnu, which implies " o'er-shadowing." He lay sideways on it in the waters. 

■f All this favours the idea of the institution of a modern sect diverging from a closer affinity to 
Hinduism, through the medium of enthusiastic ascetics. We here see them gaining numerous 
proselytes, and discountenancing the mummery of the panch-agni, &c. 
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Cliandrama sanybga* after the second pahar of night, upon Same t Silcharar 
beneath a ckironj: tree,t he obtained mucti (mocsha) or final absorption.il 

Of the Carmas. 

The Carmas, as detailed to me, appear to define the powers and dis- 
positions of the mind and senses in all situations, and the duration of 
punishment or reward, according to the employment of them, or the sub- 
jection in which they may have been held. In treating of them, the virtue 
of apathy or stoical indifference is strongly insisted on : the names, too, of 
different parts of the body are included. 

The Digambaras divide the eight carmas into one hundred and forty-eight 
pracritis or natures, and the Sxcetdmbaras into one hundred and fifty-eight. 

The first carma is called Jyndnavarni, and is divided into five natures, § 
including the power of concealing wisdom, by which, though dark without, 
unlimited light and knowledge are attained within ; as closing the eye-lids 
conceal yet strengthen the powers of sight. The non-attainment of this 
faculty is visited by a residence on earth of thirty crbr of sdgaropamas. 

There are three hundred and sixty-six different modes in which the soul, 
desirous of the fulfilment of religion, may be obstructed by the body. The 
degrees of intellect are described as consisting in the knowledge of what 
passes five cos round, or five hundred, or in the three (Ideas) worlds. The 
knowledge, too, of the hearts of others is necessary to tirtliancaras from 
their birth. In the fourteen Ideas is comprised the attribute of knowing 
internally the past and the future. 

The second carma, called Darsana varni, has nine principal natures on the 



* Conjunction of the moon with the sixteenth asterism. 

+ Mr. Colebrooke's note, As. Res. v. ix, p. 310, alludes to this place. He says, " Satnet-sikhara, 
" called in Major RennelTs map Parsonat'h, is situated among the hills between Behar and 
•• Bengal. Its holiness is great in the estimation of the Jains, and it is said to be visited by 
- pilgrims from the remotest provinces of India." 

t Chironjia Sapida. Roxh. 

|; As the last form coincides with the short notice of Parswaxatha given by Mr. Colebrooke 
(As. Res. vol. ix, p. 309.) I conclude some dependence may be placed on its correctness. 

§ These have also each a separate name, and are again subdivided, so that it would be tedious 
to enumerate them. 
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benefit of abstraction, the non-possession of ■which prohibits the attainment 
of mitcti, or final beatitude. It relates also to sleep, awaking of one's own 
accord, being awake, sleep-walking; &c.:- Whoever sleeps to the degree of 
Baladtva will be banished to the seventh helL' It also treats of the impedi- 
ments to a knowledge of the past" and the .future. 

The third is the Bedani carma:: ' it has :two natures. Whoever makes no 
distinction between pleasure and pain; shews his -perfect wisdom, and he who 
is neither happy under prosperity, nor unhappy in misfortune, possesses the 
Bedani carma. He, who distinguishes between them, will have thirty crur of 
sdgaropamas of births in this world. It .treats of receiving and giving 
comfort, and of receiving pain by giving it to others. 
• The fourth carma is Mohani, which bewilders the mind, and is. not 
controlled by Ixdra, Dharanidhara, or Chacravarti. It acts like intoxi- 
cation. It treats of thefour migrations in one person, from a god to a man, 
to a brute, and to hell : also of truth and falsehood, of full belief in gods, 
priests, and the true faith ; of anger, which sears the soul of the enraged as 
well as that of the object, like flaws on a rock not to be effaced ; of pride, 
which is like a pillar that supports nought ; of enmity, injurious to both par- 
ties, like the chafing of a knotty pillow ; of avarice, which disfigures the heart 
with an indelible stain; of enjoyment ; of contentment ; of pity and huma- 
nity ; of those who in dying think of a woman, and become women in the 
next birth ; and of women who become men in the same way. 

The fifth carma is called oglia. It treats of souls passing into wood 
unchanged, through the four states, and of births in hell. 

The sixth carma, called crama, comprises ninety-three pracritis. It treats 
more of the four estates : then of the different decrees of facultv or intelligence 
in the existence of earths, plants, shells, &c. which come to nought ; of the 
lowest class of animals, such as vermin, worms, &c. ; then of bees, flies, &c, 
which have a little intelligence ; of animals and man which have intellect ; 
of the names* of different parts of the body, and of various births ; of 
beauty, deformity, good or evil in disposition, &c. 

The seventh is Gotra carma : whoever overcomes this, will obtain mucti, 
and mould imperfect existence as a potter his earthen pots.t 



** Thus the account rather presents a list or vocabulary than information. 

| This carma contains more on the subject of transmigration, but unintelligible to me. 
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The eighth is Antara carma. It treats of avarice, wealth, possessions, 
pleasure, and poverty.* 

Twelve angas containing various parts of knowledge and science, are 
also mentioned in the CaJpa sutra, as a part of the Jain scripture, also 
fourteen purvas. However, I suppose they are vanishing, in practical utility 
at least, as Bhadra Bahu thought fit to "interpret the dream of the setting 
sun, as signifying that in the fifth ara priests shall not know the eleven angas 
(one having been already lost) nor the fourteen purvas. 



• The eight Carmas of the Jainas will be explained in an essay on the opinions of the Jainas, 
Bauddhtu, and other sectaries, which will shortly be laid before the Society. As the two 
accounts are derived from quite different sources of information, it has not been thought proper 
to alter or modify any thing here said on the subject. H.T.C. 



